The socio-religious mediation of Cheikhouna 
Cheikh Saadbouh Chérif 1848-1917 


Introduction 


Since the disappearance of Imam Cheikh Ahmed Zarrouk, whose tomb is located in 
present-day Libya in Misrata, the brotherly heritage of the Tariqa Qadiriyya has not 
left the line of Cheikh Mouhamed Kebir, Yahya Sakhir, Mohamed, Taleb Ali, Taleb 
Habib, Taleb Mouhammad, Djé El Moktar, Taleb Khayar, Cheikh Mouhamed Lamine 
dit Mamine, Cheikhna Cheikh Mouhammad Fadil and Cheikhna Cheikh Saad'ou 
Abihi. The latter carried this heritage at the age of fourteen. 


(14) years receiving the mystical and spiritual investiture conferring on him the 
guidance, the status of savior and Mujadid, of his spiritual master and biological 
father, Sheikh Mouhammad Fadel ben Mamine. From the latter, he received both 
esoteric and exoteric training before emigrating to the north-west of present-day 
Mauritania to found an empire that was both spiritual and brotherly in a socio- 
political context marked by colonial expansion which upset both the foundations of 
the local aristocracy as well as those of the traditional economy. He marked his 
territory, drew the contours of a vast spiritual site extending from the confines of the 
Séguia Al Amra (Rio Del Oro) through the Adrar, Saint-Louis, the Waalo, the Fouta, 
the Cayor, the Jolof, Baol, Sine-Saloum, Gambia and the two (2) Guineas. 


His influence also extended to Mali, Ivory Coast, Sierra Leone and beyond. This is 
how Mourchid Souleymane Sy (Guide to Ashaboul Yamine) in his book "Memories of 
the Nation of the Right", writes about this illustrious man of God: "From birth, the 
fruit was already ripe. At the age of eleven (11) years, he completed his marks of 
holiness. Seven (7) years later, he cut out of the kingdom of the Lord his own and 
began to install his district and his lieutenants among the Arab-Berber tribes. The 
conviction of his gifts, the determination of his ambitions, his invaluable knowledge, 
the charisma reflected were enough to carve out the main authority. Everywhere and 
in an enlarged dimension, he passed for the pole of the saints of his time”. 


Evoking the socio-religious mediation of such a multidimensional man amounts to 
making an incursion into the social, religious and geopolitical history of the space 
between southern Morocco, Adrar and Trarza but also Senegambia. Because let us 
remember that "the Sheikh of the two (2) shores" or "Sheikh of the two (2) centuries" 
was above all a reformer, a renovator, an heir to the Sufi tradition whose mission 
consisted in restoring the image of Islam tarnished by practices at odds with the 
Koran and the Souna of the universal Prophet, Seyyidina Mouhammad (Peace and 
salvation be upon him) of whom he is the spiritual heir par excellence. 


The mission of the Mujadid therefore involves an occupation of the religious scene 
based on the dissemination of knowledge, the education of disciples and the 
settlement or arbitration of social conflicts arising from human interactions. 


We are going to approach here the various aspects of this function of mediation in its 
religious, social, diplomatic, peaceful, humanitarian and epistolary dimensions. 


I. The Sheikh as religious mediator 


Religious mediation is a status conferred by the divine Omnipotence, which elevates 
and lowers as it pleases. The Almighty has endowed the Sheikh with all the qualities 
and skills enabling him to act in the field of education. 


spiritual (the tarbiyya) or "education of the hearts" which allows the disciple to 
access the various stations of holiness without consideration of social, racial, ethnic, 
tribal or geographical affiliation. 


To carry out this role of mediator, Cheikhna Cheikh Saad Bouh founded a University 
in Trarza where disciples from various social, ethnic and geographical origins rubbed 
shoulders in search of exoteric knowledge (Koran, Fiqh, Grammar, science of 
Hadiths , techniques of versification in Arabic etc) but also esoteric by the spiritual 
improvement which requires that the disciple is with regard to his Sheikh like the 
“corpse between the hands of the washer of death”. 


This path of learning and knowledge was taken by illustrious disciples such as Cheikh 
Déthialawe Seck of Ngourane, Cheikh Ahmadou Ndiaye of Loboudou (in Jolof), 
Cheikh Mouhamad Ali Sow and Cheikh Saad bouh Sow (Digane ), of Cheikh Amadou 
Diop of Gab-Gawane (Bambey), of Cheikh Moussa Kamara of Ganguel, of the 
diakhanké Cheikh Mamadou Konté, originally from Tougué in the circle of Labé in 
French Guinea who received mystical consecration after having stayed with the 
Sheikh. 


In Mauritania, we can mention among his most illustrious disciples, Cheikh Ibn 
Hanbal, Cheikh Moukhtar Kounta, Cheikh Guila, Cheikh Abdati, Cheikh 
Mouhammadoul Ma’'ali, Cheikh Béchir Ould Mbarik, Cheikh Amar Maouloud Ould 
Cheybata, Cheikh Sidyl Khayri, Cheikh Mouftahi Al Khayri and Sheikh 
Abdourahmane Ould Jeweu etc. 


Other disciples met the Sheikh during these various stays in Saint-Louis of Senegal or 
in other localities of the country, with the example of Cheikh Pathé Sarr (Sagatta), 
Cheikh Aldiouma Ba de Guet-Ardo, Cheikh Youssouph Bamar Guéye and Cheikh 
Létyr Guéye [Dakar], Cheikh Ndiouga Diagne [Thiés], Cheikh Amadou L6 [Mbour] 
and Cheikh Yérim Ndoumbane Seck [Tivaouane], the Cadi Cheikh Hamidou Kane 
[Matam] and Cheikh Boucary Datt of Néré in Fouta, Cheikh Boubacar Diouf of 
Medina Fadial in Sine, Cheikh Moussa Sarr and Cheikh Fodé Sarr in Niodior in the 
islands of Saloum and El hadji Demba Ba in Séfouré [1835-1905], originally from 
present-day Guinea Conakry. In this country, we can report the rather singular case 
of Sheikh Fantamady of Kankan, who entered, by a holy vision, in communication 
with the Sheikh of Nimjatt who made him one of the most eminent poles of holiness 
in West Africa. . 


As an illustrious fact magnifying this eminent son of Guinea, Cheikh Fantamady 
donated a sum of five hundred thousand francs to Cheikh Mouhamad Fadel Mbacké 
dit Serigne Fallou for the completion of the great mosque of Touba. 


In southern Senegal, Gambia, Casamance and the two Guineas, Cheikhna Cheikh 
Makhfou [a disciple trained in the Saadiyya school] extended the mission of the 
Cheikh by converting the Diolas of Fogny, the Balantes, the Fulani and various ethnic 
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groups from this part of Senegambia. Indeed, it was by order of the Sheikh that he 
stayed in Gambia where he met the official disciple of Cheikhna Cheikh Saad Bouh, 
Cheikh Ibrahima Sané of Birkéma who served as a relay in his progress towards the 
South where his religious influence earned him even being put under house arrest in 
Pakoua, Portuguese Guinea. 


Cheikhna Cheikh Makhfou, back in Casamance, founded the blessed city of Dar- 
Salam (formerly Nara) in Fogny Kombo in 1914. Previously, in May 1908, he settled 
in Binako and obtained a territory of 8 km2 thanks to the he support of Brocard and 
Commander Coppet. Cheikhna Cheikh Saad Bouh, always as a spiritual mediator, had 
to stay several times in Senegal. This was the case in 1872, 1881, 1903, 1905 and 1913, 
when he stayed in Thiés and Tivaouane. And this spiritual baraka flooded, like a 
torrential rain, all layers of society and his disciples. numbered in the hundreds and 
its influence extended everywhere. In this regard, Professor Iba Der Thiam writes: 
"He had civil servants, commercial employees, traders, canton chiefs, certain 
intellectual circles, many talibés and a solid reputation for man of peace, conciliation, 
tolerance and openness.” 


It should be noted that as this spatio-temporal evolution progressed, the spiritual 
mediation of the Sheikh was carried at the same time on the side of social mediation. 
The two concepts being inseparable. 


II. The Sheikh as social mediator 


This is how he left the Hodh after this investiture to start a new mission in territories 
which were hitherto unknown to him and where the influence of his master was 
exercised little or not. 


After Tikwzig in Inchiri, he settled not far from the Senegal River, in Khroufa in 
contact with the black Ntaba in the Trarza region, an environment in perpetual 
turmoil due to political rivalries and the exacerbation of social conflicts around the 
points water and pastures. 


Indeed, the maraboutic tribes who had a tradition of not wearing were often victims 
of acts of looting, plundering by the warrior tribes. The Sheikh, because of his broad 
influence and his Baraka, was called upon to play weapons the role of social mediator. 


In addition, it should be added that the social mediation of the Sheikh is not limited 
only to the settlement of conflicts but is also expressed by his generosity and his 
support for circles of teachings and the poor. He also knew how to invigorate, 
maintain and expand his family ties with his relatives in Hodh, despite the 
geographical distance and the complexity of his environment. For example, each year 
he offered a horse or the equivalent to his older brother Cheikh Talibouya Aboubacar. 


It should also be noted that his proven leadership in Inchiri and Trarza prepared him 
to play major roles on the diplomatic chessboard. 


III. The Sheikh as a diplomatic mediator and Community 


In 1903, the Sheikh had talks with the commissioner of the French Government in 
charge of the project of annexation of Mauritania, Xavier Coppolani. The latter had 
defended the idea, near the Ministry of the colonies, according to which the 
colonization of Mauritania could unfold without a prospect of military conquest but 
relying on the guides of the main Sufi brotherhoods while taking advantage of 
division and tribal rivalries. 


At the time, the French already had military posts in Saout El Ma, Biakh [Western 
Trarza] and Boutlimit [Eastern Trarza]. Indeed, the French, in order to preserve 
navigation on the Senegal River, in order to to guarantee freedom of trade, wanted to 
secure the right bank by limiting the incursions of looting tribes. This strategy, which 
Faidherbe inaugurated in 1855, was continued by his successors at the head of the 
colony of Senegal, mainly given the importance of the trade in gum arabic destined 
for the metropolis. 


After the annexation of Walo by Faidherbe, that of Trarza loomed, a bordering and 
strategic region to link the colonies of the North (Algeria, Tunisia and in prospect 
Morocco) to the colonies of the South (Senegal, French Guinea) by the 
implementation territorial continuity but also a trans-Saharan project that would link 
Saint-Louis to southern Algeria. 


It should be noted that the Sheikh prayed so that the French did not enter Mauritania 
but Allah let him know that this presence was inevitable and the Sheikh bowed to the 
Will of the Lord. As the guide of a strong community of believers, he invested himself 
so that this entry had the least possible harmful consequences in the Mauritanian 
imbroglio. From that moment, he worked in a dynamic perspective, to act in the 
direction of an approach consistent with his prerogatives as a guide of the Islamic 
community. In the wake of the Prophet of Islam (peace and salvation be upon him) 
who, in the year 6 of the Hegira, three kilometers from Mecca, concluded a treaty 
with the infidels (Polytheists), who, in appearance was against Muslims, (the treaty of 
Hudaybiyya mentioned in Surah Fathi which later turned out to be to the advantage 
of Muslims). He had also concluded a pact with the different communities of Medina 
(including Jews and pagans). Cheikhna Cheikh Saadbouh, as a spiritual and moral 
authority, took part in the conclusion of a peace treaty between the representatives of 
the Emirate of Trarza, symbol of military political power, and the representatives of 
the General Government in Saint-Louis . In doing so, he was part of a tradition of 
peace and protection of the interests of the Islamic Community. 


Aware of his preponderant role and his ever-growing influence, the French wanted to 
fix him in Trarza and put him under "house arrest" for six months in Khroufa in 1905 
(place where they had a military post) so that he can further polarize the Arab-Berber 
populations towards this ideal of peace and peaceful co-existence with the French. 
Coppolani, initiator and theoretician of this policy of confinement, submission of 
warrior tribes and involvement of religious in the settlement of political conflicts was 
killed during a mission carried out in Tidjikja in May 1905. On analysis, the relations 
between Sufi sheikhs and political powers have often been studied through the prism 
of the colonial administration and not from the point of view of religious leaders, to 
share the relevant reflection of the researcher Rachida Chih. And certain ideas 
conveyed by certain colonial authors are in no way consistent with historical reality or 
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are part of a communication strategy aimed at seducing French subjects on the merits 
of colonial action thanks to an adhesion or a supposed capture of 


the Muslim intellectual elite. This is why we must affirm, without hesitation, that, 
contrary to the writings of certain colonial chroniclers, taken up by certain African 
researchers in search of landmarks, Cheikhouna Cheikh Saadbouh was in no way 
acting as a "friend" of the French or of France. . 


He was exclusively a friend of Allah, an educator and a protector of Muslims beyond 
the two banks of the Senegal River as a worthy heir of the Prophet Muhammad [peace 
and salvation be upon him]. He was a bulwark against injustice and a doorway to 
divine mercy. 


Thanks to his various stays in Senegal, his in-depth knowledge of the experience and 
customs of the Wolof, Toucouleur, Serer countries, etc., but above all of the French 
colonial empire which extended, in West Africa, from the Atlantic to loop of the Niger, 
Cheikhouna Cheikh Saadbouh was the ideal man to act on the diplomatic scene and 
the settlement of political conflicts with social impact. 


This is how aware of the desire for social peace of religious guides like Cheikhna 
Cheikh Saad Bouh and Sheikh Sidya Baba, the French relied on their influence for a 
peaceful annexation of the territory. Thus settled a diplomacy of peace between 1881 
and 1903 led by the Sheikh of Nimjat for the exclusive benefit of the indigenous 
populations of Senegal, Mauritania and Guinea, in particular, according to the 
principles of the Koran and the Souna of the Prophet (peace and salvation be upon 
him). 


In 1881, during his stay in St-Louis, he was approached by Governor Louis-Ferdinand 
Delanneau on the question of the Dakar-St-Louis railway project. study the route of 
the railway to show his opposition to the rail crossing the Cayor. 


In 1887, the Sheikh intervened in Rip to detach from the party of Birane Cissé, leader 
of the insurgents, some of his members. 


On January 7, 1903, Cheikhouna Cheikh Saad bouh Chérif took part in the signing of 
the convention between the representatives of the Emirate of Trarza and those of the 
Government of the A.O.F led by Xavier Coppolani. The purpose of this convention 
was “to ensure the peace and economic development of the country”. The Sheikh 
wrote about this: “I certify that God is unique and that Muhammad (peace be upon 
him) is his messenger. I further certify that the persons mentioned in the text above 
have signed and approved the said text in my presence. Saad Bouh, son of His Sheikh, 
Mouhamed Fadel, el Ghalghami of origin. Souet-el-Ma, January 7, 1903. 


For the correct translation: the interpreter: Bou-EL-MOGDAD. 


It should be noted that this convention was signed by Sheikh Sidya Baba whose 
influence in Trarza was real. 


Recall that before this date, several agreements had been signed with the successive 
emirs of Trarza, including that of October 8, 1891 under the reign of Ahmed Saloum 
II son of Ali djeumbeut which stipulated the placing under protectorate of the 
Emirate. But compliance with these agreements often posed problems in their 
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application and in their sustainability given the political instability that prevailed in 
this territorial space. 


To this diplomatic action of the Sheikh was added a mediation that can be described 
as humanitarian. 


IV.Sheikh as a humanitarian mediator 


It is in the wake of this posture of pacification of relations between men and between 
peoples that Cheikhouna Cheikh Saadbouh succeeded in saving Paul Solleillet in 1881, 
captured and looted by the Oulad Délim when he wanted to join southern Algeria 
from of Saint Louis. Solleillet wore the clothes of an explorer passionate about 
geography and scientific discoveries while being sponsored by the Ministry of Public 
Works. 


Later, in 1894, Cheikhna Cheikh Saad Bouh undertook a mediation with the Emir 
Amar Saloum and the Emir of Adrar Ould Aida and during the talks gave several 
weeks during the hospitality in his Casba of Touikzik, to the traveler Frenchman Léon 
Fabert seriously ill. Note that he had received the same traveler, in Tényera, during a 
previous exploration stay in Trarza in 1891, for forty-seven days, at the head of a 
caravan made up of a ten people. Fabert discovered there, to his great surprise, a 
corporal of the French navy, converted to Islam, who had been living in the Cheikh's 
camp for more than six years, formerly named Marthe, who was now called 
Mouhammad Abdallah. 


In his travel report, Léon Fabert gave this testimony about the Sheikh: 


"With an intelligence that is both sharp and balanced, highly literate, well-versed in 
sacred texts as well as secular texts, this great marabout exercises an incredible 
ascendancy over all those around him". 


On September 24, 1900, Cheikhouna Cheikh Saad Bouh intervened and obtained the 
release of the members of the "Mission Blanchet", after more than two (2) months of 
captivity, by insurgents of Adrar and following the request of the Deputy Governor 
Chaudie. Indeed, after being besieged for two consecutive days without food or water 
in a house in Adrar, Paul Blanchet (Geographer), A Dereims (Head of laboratory at 
the Sorbonne) accompanied by Lieutenant Juinot Gambetta and the interpreter Bouh 
El] Mogdad Seck were captured and put in cages by a dissident and rebellious tribe to 
the Emir of Adrar, Mokhtar ould Aida. 


The "Mission Blanchet" had set itself the objective of studying the nitrates of the 
Sebkha of Tjil located 250 km north of Atar as well as the study of the feasibility of the 
trans-Saharan route which was to link Saint-Louis to southern Algeria by the Adrar. 


Report of the shootings: 12 dead and 12 injured and part of the equipment destroyed 
or burned. The escort, made up of 21 skirmishers, was forced to withdraw to Saint- 
Louis via Ndiago, abandoning the Mission on June 30, 1900. 


On April 28, 1905, Cheikhouna Cheikh Saad Bouh welcomed the emiral refugee 
family to his camp, who asked to entrust their life and property to the French 
authority following the assassination of Anmed Saloum II. The colonial authorities, to 
put an end to these assassinations, agreed to take under their protection the heirs of 
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the deceased Emir, on condition that the herds raided from the marabouts would be 
returned to them and that their supporters would lend them effective assistance. 


Subsequently, in 1906, another facet of mediation emerged when the question of 
armed Jihad against the colonial invader arose among the Arab-Berber populations 
beyond the banks of the Senegal River: this is the written mediation or mediation by 
scholar's ink. 


V. Cheikhna Cheikh Saad Bouh as mediator by scholar's ink 


The mediation of Cheikhna Cheikh Saad Bouh was not limited only to its social, 
diplomatic or humanitarian aspects, it also took on a written, communicational, 
epistolary and educational dimension. 


The declassification of the colonial archives of France would certainly have made it 
possible to better appreciate these correspondences that the Sheikh exchanged as well 
with the colonial authorities and the local chiefdoms as with the religious guides like 
Cheikh Ahmadou Bamba, Cheikh El hadj Malick Sy etc. 


Most of the correspondence between the Sheikh and the authorities was often imbued 
with the concern to work for a pacification of relations between the colonizer and the 
indigenous populations. But above all, by the desire to provide precise answers to the 
questions of Muslims in relation to the problems of the time. This is so in relation to 
the question of armed jihad against the colonial invader. As Professor Iba Der Thiam 
wrote so well, in the proceedings of the Colloquium devoted to the holy man, 
Cheikhouna Cheikh Saadbouh was the of a powerful intellectual tradition. 


A fine connoisseur of the sociology and psychology of peoples but also of the regional 
or international geopolitics of the time, Cheikhna Cheikh Saad Bouh, given his 
interpretative abilities of scriptural texts (Koran and Sunna), as well as his scientific 
culture impressive, could not remain insensitive to the debates aroused by the 
obligation or not to carry out the holy war against the French in Mauritania. 


Thus, in 1906, he produced an epistle entitled “Al Nasiha al ama wal hassa al tahzir 
min muharabat al faransa”. An address intended for the elite and the Muslim people 
to dissuade them from waging war against the French. 


This text, whose argument covers several areas of knowledge including geopolitics, 
the sociology of peoples, military strategy, comparative history, etc., in addition to 
being based, above all, on the principles of the Koran, the Sunna and of Islamic 
jurisprudence, exerted a considerable influence on the Islamic community of French 
West Africa. It was translated, commented on, printed and distributed in a thousand 
copies by the French authorities. 


We can say with Professor Ibrahima Thioub that "the position of Cheikhna Cheikh 
Saad Bouh exerted a certain influence on the Sufi Sheikhs who assert themselves 
during this period of rupture of which he is one of the most eminent theoreticians". 


Let us recall that in Annasiha, the Sheikh underlines the pre-eminence of the jihad of 
the soul over armed jihad as well as the non-existence of the conditions necessary to 
justify the call for armed jihad. Annasiha, according to colonial chroniclers, was read 
and commented on on a Friday by Cheikh El Hadji Malick Sy as well as other 
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religious guides from Senegal. Without a doubt, by writing this text, “Sheikhna 
Cheikh Saad Bouh provided one of the most unprecedented answers at the time and 
which remains, even today, remarkably topical”. 


Today, the resurgence of so-called armed jihad led by the MNLA or Bokko Haram in 
the West African sub-region brings us back to the topicality of the message of the 
Sheikh of Nimjatt. 


In concluding Al nasiha, Cheikhouna Cheikh Saadbouh said: "there is enough to 
satisfy any righteous mind". 


It should be emphasized that this posture of the Sheikh of Nimjatt is that of the 
Moujadid, the Renovator of religion, who brings a fair and precise interpretation of 
the Koran, of the hadiths, also based on Islamic jurisprudence. In doing so, he 
teaches us by referring to the hadiths that: 


“Repelling (the French) out of the country is impossible (the sabila ilayh) when the 
Prophet has already announced: “The Rums will expel you, village by village”. 


The Prophet (peace be upon him) also said: “Camels have risen in price: they will still 
be so expensive that a man will sell a magnificent fenced garden for an old camel 
summarily saddled (al sharif dab al qabab). This is how approximately the Prophet 
spoke to the question, "and why is that?" “, he answered thus or approximately: 
“because the day when the Europeans (Rums) will come to invest the territories of the 
Arabs (imiyyal al arab), it will be these camels which will lead the camel drivers where 
the Rums will not be able to come ". Cheikhna Cheikh Saad Bouh establishes a 
comparison (comparative history) in quoting the Moroccan author Ibn Zakri who 
wrote on the question of jihad as it had arisen in his country: “Arms and troops alone 
do not make war. It is also necessary that the agreement exists, that people are united 
in heart (ala qalb wahid). We also need a normative order, laws to which everyone is 
subject, so that the community is like a single body moving with a single gesture (...). 
Our generation lacks most, if not all of these qualities.” 


Sheikhna se fo nda on Wisdom by affirming: “Our virtuous ancestors preferred the 
merit of patience to that of a hypothetical status of martyr in the fight against the 
enemies. Such a chance is very random even if we assume that we can get out of it 
normally unscathed. Which, from experience, turns out to be very improbable, alas. 


"In my opinion, he wrote, it would be easier to get the milk back into the (cow's) 
udders than to drive the Christians out of our territory." And finally, he relies, in his 
arguments, on the Koran and the history of Islam when he wrote: "These so-called 
scholars are unaware that if God had forbidden his Prophet to invest Mecca which 
housed so many notoriously hostile disbelievers, it was only for fear of trampling on 
any Muslim who might have been among them. sadly those of them who were 
incredulous, but believing men and believing women unknown to you were also there: 
you risked trampling them underfoot; and the crime would have been imputed to you. 
God introduces whom he wills into his mercy” [Surat Fathi. S 48.V 25]. 


Conclusion 


In this communication we have been able to observe that the mediation of the Sheikh 
of Nimjatt, in the particular context of the colonial era which marked a political, 
geostrategic and sociological rupture in the spatio-temporal evolution of traditional 
societies, was multidimensional and took on the nature of a multifaceted response to 
the challenges of its time, the main axes of which are the preservation of social peace, 
the vivification of religion, religious education and an intelligent and peaceful 
resistance to the colonizer's cultural assimilation project. 


We can affirm that from Saint-Louis to the banks of the Gambia River and by 
extension to the two Guineas, the populations expressed their enthusiasm for the 
Message of the Sheikh, the most resounding echo of which has reached us thanks to 
the recriminations of the French colonial administration. following the memorable 
journey of February the year 1913 to Thiés where Cheikhouna Cheikh Saad Abihi was 
welcomed at the station of the city by a large crowd and won over to the ideals of 
which he was the appointed bearer. During this trip inscribed in the annals of the 
religious history of Senegal, he also stayed in Tivaouane where the location of his 
Khayma (tent) was, after his departure from the locality, the object of strong 
covetousness with regard to the blessing attached to it. Echoing this unprecedented 
event, the colonial chronicler Paul Marty wrote in his book “Study on Moorish Islam” 
published in 1916: “The population gave great parties in its honor. Shortly after his 
departure, the communal lands having been allotted and put up for auction, with a 
view to the expansion of the city, the lot on which the Sheikh had camped with his 
retinue reached a value 10 times greater than that of the surrounding lands. 


We can therefore affirm that the multifaceted mediation of the Sheikh of Nimjat has 
made it possible to safeguard the Islamic religion in its essence and in its principles 
while laying the foundations for a strong and peaceful ramification and dissemination 
of Sufi teachings and tradition in all layers of West African society in general and 
Senegalese in particular. 


Cheikhna Cheikh Saad Bouh Chérif succeeds in this mission by the substitution of 
jihad by the rifle and the sword by that by the rosary, the purification of hearts, the 
improvement of character and the elevation of knowledge. He succeeded in this 
mission thanks to his stature as a Moujadid (Renovator), a fine connoisseur of the 
issues and challenges of his time, but also thanks to an indisputable religious 
leadership and a humanism transcending racial, tribal, ethnic and geographical 
barriers. He was thus able to submit, by charisma and persuasion, kings, princes, 
peoples, and various ethnic groups to the divine will and to the truth of the Koranic 
principles and the prophetic tradition. We can cite Alboury Ndiaye, King of Jolof, 
Elimanel Fall, Cheikh Macodou Sall de Kébémer, the Boursine Coumba Ndofféene, 
Samory Touré, the King of Wassoulou and later, the Boursine Mahécor Diouf. 


In doing so, he was for his time and for posterity a link between the peoples, 
languages, races, ethnic groups and the different territories of French West Africa as 
well as between the republics resulting from independence. 


Cheikhouna Cheikh Saadbouh Sharif was the main architect of sub-regional or even 
African integration. And the Nimjatt pilgrimage which brings together several 
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nationalities from Africa and the diaspora each year is the most perfect illustration of 
the integrative work of the man. And for that, he was a precursor and a visionary. He 
succeeded in all this thanks to the support of Allah, master and organizer of the 
universe, who endowed him with human qualities made of open-mindedness, 
leniency, moral and scientific rigor but also mystical endowments. and spiritual 
which enabled him to dominate his world by mastering souls and directing 
aspirations in the path of divine satisfaction. 


In his spiritual writings, the Sheikh reveals a timeless dimension of this mediation 
which continues to manifest itself even after the disappearance of the saint when he 
wrote in the Qacida “Abda ou bismillahi”: 


"And whoever is buried two parensangs 


From our grave, forgive his sin now 


And make my tomb like the sacred house 


Where the needs of all humans are met! 


Where we erase sins, where we heal all disease 


Where we dispense gifts, where we fulfill purposes! 


We end this statement by saying that as a disciple of this authentic path and trained 
in his school, we give thanks to Allah for having allowed us to drink from the source 
of his teachings through his spiritual heirs who, night and day, continue and 
perpetuate, the mission of the great pole of holiness, the help of time, the confluence 
of the two seas, Cheikhouna Cheikh Saad Bouh. But also as a fellow student to 
warmly thank my young student brothers and sisters for this commendable initiative 
which allows us to revisit and reconnect with the work of this great Reformer and 
Thinker of Islam who is Cheikhna Cheikh Saad Bouh Chérif ben Sheikh Mouhammad 
Fadil ben Mamine Al Qalqamiyou whose teachings and Message remain and always 
remain current. 


I particularly thank my guide and Spiritual Director Cheikhouna Cheikh Saad Bouh 
ibn Cheikhal Islam Cheikhouna Cheikh Abdoul Aziz Haydara nicknamed Chebouh, a 
man of vast scholarship and undoubted moral rigor, for his supervision and constant 
support during my research and popularization of the works and thought of the 
Sheikh of Nimjat started for more than twelve years now. 


Cheikh Talibouya NIANG 


Author of the works, “The Seal of Holiness” and "The Memorial of the Saints of the 
Qadiriyya Fadiliyya" Email: talibouyao09@gmail.com 
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-Commentary of "fine points for the refutation of the alleged oath of allegiance", "Al 
assinatou an Nafitha fi radd al bay'a al haditha" written in 1882 by Cheikhouna 
Cheikh Saadbouh Chérif 


-Qassida "abdaou bismillahi hina matlabou" written by Cheikhouna Cheikh Saadbouh 
Chérif 
-Qassida “Qala abou Abdul aziz al amzali” written by Cheikhouna Cheikh Saadbouh 


Chérif, [Qacida consecrating the chain of transmission, Silsila or spiritual affiliation 
of the Sheikh of Nimjat] 


-Interviews with the guide of the Jama atou di-ayatou Wal ikhya, Cheikh Saadbouh 
Ibn Cheikh Abdoul Haydara dit Chebouh of Tuesday 22-03-2022 


-Written sources of French-speaking authors: 
-Rahal Boubrik 


-Saints and societies in Islam, the West-Saharan Fadiliyya brotherhood. CNRS- 
Editions, Paris 1999 


Murchid. S.Sy 
- The Memoirs of the Nation of the Sacred Right [Volume 1] 


- Collective work, the "Sheikh of the two shores" proceedings of the international 
conference on the centenary of Cheikhna Cheikh Saadbouh [1917-2017] 


-Sheikh Talibouya NIANG 

The seal of holiness, Cheikhouna Cheikh Saadbouh 1848-1917 
Editions Amazon, Paris. 

-Summary of Commander Chailley's conference, 

given on 11/26/1955 to the Geography Society on Coppolani. 

- Paul Marty [1882-1938] The Emirate of the Trarzas. 

Editions Ernest-Lerroux, 1999, Paris. 

-General Gouraud 

“Mauritania Adrar, Memories of an African. Editions Plon, 1945 
-Paul Marty 


Studies on Moorish Islam: Cheikh Sidia-Les Fadélia-Les Ida or Ali Paris Ernest 
Leroux, 1916. 


-Travel in the country of the Trarzas and in the Western Sahara By Léon Fabert in 
Bulletin de la Société de Géographie, 1892. 


-Cheikh Talibouya Niang 


The memorial of the saints of the Qadiriyya Fadiliyya Librairie Mona Lisa, Rond- 
point cité keur Gorgui, Dakar. 
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